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ing to Hamza, ed. Gottwald, 46-7, the town was built
by Ardashfr I and its name was Rdm-(i) Hurmizd Ar-
dashir, which Marquart explains as "the delight of
Ahura Mazda is Ardashfr". According to a tradition
recorded by al-Istakhn, 93, Manl was executed in
Ram-Hurmuz, but al-Tabari, i, 834, says that Man!
was exposed on the "gate of Man!" at Djundl-Sabur
(cf. also al-Bfrunf, Chronology, 208). The Nestorian
bishops of Ram-Hurmuz are_mentioned in the years
577 and 587 (Marquart, Erdnsahr, 27, 145). Al-
MukaddasT, 414, says that cAdud al-Dawla built a
magnificent market near Ram-Hurmuz and that the
town had a library founded by Ibn Sawwar (according
to Schwarz, the son of Sawwar b. cAbd Allah, gover-
nor of Basra, who died in 157/773), and was a centre
of Muctazill teaching. According to Ibn Khurradadh-
bih, 42, Ram-Hurmuz was one of the 11 kuras of
Khuzistan (Kudama, 242, and al-Mukaddasf, 407:
one of the 7 kuras). Its towns (al-Mukaddasf) were
Sanbil, Idhadj [q.v. ], Tyrm(?), Bazank, Ladh.
Gh.rwa(?), Babadj, and Kuzuk, all situated in the
highlands. To these Yakut, i, 185, adds Arbuk (with
a bridge, 2farsakhs from Ahwaz). On the other places
in the kura of Ram-Hurmuz (Asak, Bustan, Sasan,
Tashan, Ur) see Schwarz, op. cit., 341-5. According
to al-Mukaddasi, 407, Rarn-Hurmuz had palm-
groves but no sugar-cane plantations (in the 8th/14th
century, however, Hamd Allah Mustawfi, Nuzhat al-
kulub, 111, says that Ram-Hurmuz used to produce
more sugar than cotton); among the products of Ram-
Hurmuz, al-Istakhri (93) mentions silks (thiydb
ibrisam) and al-Dimashkl, 119, tr. 153, the very
volatile white napththa which comes out of the rocks.

Oil seepages in the region between Shushtar and
Ram-Hurmuz were noted as commercially ex-
ploitable from the beginning of the 20th century, and
Ram-Hurmuz has in recent decades benefited from
the expansion of the Khuzistan oil industry, with the
Haft Gel oilfield just to its north and the Agha Djari
one just to its south. It also remains, with other towns
of the northern rim of the province like Dizful and
Mascijid-i Sulayman, a market centre for the
tribespeople of the adjacent Zagros massif. The
population of Ram-Hurmuz was in 1991 34,059
(September J 99 J census, Statistical Centre of Iran, Population
Division). The ethnic composition of the Ram-
Hurmuz region includes, as well as Persians, Arabs of
the Al Khamsin from the Djarrahls.
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(V. MlNORSKY-[C.E. BOSWORTHJ)
RAMAD (A.), an eye disease, "ophthalmitis;

ophthalmia, conjunctivitis". Ramad, nomen verbi of
ramida, follows the morpheme/acal which is commonly
used to denote chronic and congenital diseases. Being

a genuine Arabic word, ramad occurs in pre- and early
Islamic poetry in the broad sense of in f l ammat ion
of the eye (ophthalmitis). Accordingly, the Arab lex-
icographers often explain ramad by referring to one or
another symptom of ophthalmitis, i.e. pain,
oedematous swelling, increased lachrymation, red-
ness, itching, hyperaemia et alia. In the course of the
transmission of Greek medicine, especially the Corpus
Galenianum, to the Arabs during the late 2nd/8th and
3rd/9th centuries, ramad became a proper medical
term. It was used by the Arab physicians in the
specifically narrowed sense of i n f l ammat ion o f t h e
con junc t iva , based upon Galen's observation that
an inflammation of the eye usually means an inflam-
mation of its mucous membrane (multahim,
£7U7re9i>x<o<;): o90aX[jua TJ ioG [eTuJTtscpuxoTcx; ujxevo?
9XeYfjiovr| (thence ophthalmia = conjunctivitis).
Clinically, the disease was classified into "[acute] con-
junctivitis" (ramad, 090aX(jLta/9XeyfjLovri toG £7U7t£9uxo-
TO$), "chronic c." (r. muzmin, rcoXuxpovux; 090aX[juoc),
"inveterate c." (r. camik, XEXpow^fjiivrj 090ocXfjua), and
"severe c." (r. sacb/shadid, x^M-^aii;); the initial stage
was called "irritation [ofthe conjunctiva]" (takaddur,
Tapocfo).
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(O. KAHL)
RAMADAN (A.), name of the n in th month of

the Musl im calendar. The name from the root
r-m-d refers to the heat of summer and therefore shows
in what season the month fell when the ancient Arabs
still endeavoured to equate their year with the solar
year by intercalary months [see NASID].

Ramadan is the only month of the year to be men-
tioned in the Kur'an (II, 181/165): "The month of
Ramadan (is that) in which the Kurgan was sent
down", we are told in connection with the establish-
ment ofthe fast of Ramadan. Concerning the origins
of this, to what is said in El1 SAWM should be added
the researches of S.F. Goitein, Zur Entstehung des Ra-
madan, in Isi, xviii (1929), 189 ff., who in connection
with the above-mentioned verse of the Ku^an calls
attention to the parallelism between the mission of
Muhammad and the handing of the second tablets of
the law to Moses, which according to Jewish tradition
took place on the Day of Atonement (^dshurd^, the
predecessor of Ramadan) and actually was the cause
of its institution. Goitein _suggests that the first ar-
rangement to replace the cAshura° [q. v. ] was a period
often days (ayydm macduddt, sura II, 180/184), not a
whole month, which ran parallel with the ten days of
penance of the Jews preceding the Day of Atonement
and survives to the present day in the 10 days ofthe
i^tikdf [q. v . ] . If we consider further that the Muslim
ideas of the Laylat al-Kadr which falls in Ramadan, in
which according to KurDan, LXXXVII, 1, the
KurDan was sent down, coincide in many points with
the Jewish ones on the Day of Atonement, we must
concede a certain degree of probability to Goitein's
suggestions, in spite of the undeniable chronological
difficulties (alteration ofthe length ofthe period ofthe
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fast, within a very short time) and although the final
settlement of the term as a whole month is not thereby
satisfactorily explained. On the other hand, to
strengthen Goitein's position, it ought perhaps to be
pointed out that the Laylat al-Bard^a (on which see
G.E. von Grunebaum, Muhammadan festivals, repr.
London and Ottawa 1976, 53-4) precedes Ramacjan
in the middle of the preceding month of Shacban. The
ideas and practices described by Wensinck in El1 art.
SHACBAN, which are associated with this night, really to
some extent resemble Jewish conceptions associated
with the New Year—which precedes the Day of
Atonement by a rather shorter interval than the Laylat
al-Bard^a precedes Ramadan—that the connection be-
tween the latter and the Day of Atonement is thereby
strengthened. If we try to connect the so far unex-
plained word baro?a with the Hebrew ber?a "crea-
tion" and reflect that, according to the Jewish idea,
the world was created on New Year's Day (numerous
references in the liturgy of the festival), we have
perhaps a further link in the chain of proof; but first
of all the age of the ideas associated with the Laylat al-
Bard^a must be ascertained.

The legal regulations connected with the fast of
Ramadan are given in SAWM [see also TARAWIH]. Of
important days of the month, al-Biruni, among
others, mentions the 6th as birthday of the martyr al-
Husayn b. CA1I, the 10th as the day of death of
Khadidja, the 17th as the day of the battle of Badr, the
19th as the day of the occupation of Mecca, the 21st
as the day of cAlT's death, and of the Imam CA1I al-
Rida's, the 22nd as birthday of CAH and finally the
night of the 27th as Laylat al-Kadr [ q . v . ] .

The name of this night is KurDanic; sura XCVII is
dedicated to it. It is there described as a night "better
than a 1,000 months" in which the angels ascend free
from every commission (bi-idhn Allah min hull amr) and
which means blessing till the appearance of the red of
dawn. The revelation of the Kurgan, as already men-
tioned, is expressly located in it. The same night is ob-
viously referred to in sura XLIV, 2, as a "blessed"
one. The date, the 27th, is not, however, absolutely
certain; the pious therefore use all the odd nights of
the last ten days of Ramadan for good works, as one
of them at any rate is the Laylat al-Kadr [see ICTIKAF].

Trade and industry are largely at a standstill during
Ramadan, especially when it falls in the hot season.
The people are therefore all the more inclined to make
up during the night for the deprivations of the day. As
sleeping is not forbidden during the fast, they often
sleep a part of the day; and the night, in which one
may be merry, is given up to all sorts of pleasures. In
particular, the nights of Ramadan were formerly the
time for public entertainments, the shadow play [see
KHAYAL AL-ZILL] and other forms of the theatre.

On the termination of the fast by the "little
festival", see CID AL-FITR.
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RAMADAN OGHULLARI, a pe t ty Anatol ian

dynasty . The earlier history of the Ramadan
oghullan is, like that of most of the minor Anatolian
begs (muluk-i tewd^if), wrapped in obscurity. Accord-

ing to tradition, this Turkoman family came in Er-
togh nil's time from Central Asia to Anatolia where
they settled in the region of Adana and founded their
power. Their territory comprised the districts of
Adana. Sis, Ay as, a part of the territory of the Warsak
Turkomans, Tarsus, etc. The date of the earliest
known prince of the dynasty, Mir Ahmad b.
Ramadan (see below), is put at 780-819/1379-1416.
Nothing definite is known about the real founder,
Ramadan Beg. The French traveller Bertrandon de la
Broquiere thus characterises Mir Ahmad b.
Ramadan: "lequel estoit tresgant personne d'homme
et treshardy et la plus vaillante espee de tous les Turcz
et le mieulx ferant d'une mache. Et avoit este filz
d'une femme crestienne laquelle 1'avoit fait baptiser a
la loy gregiesque pour luy enlever le flair et le senteur
qu'ont ceulx qui ne sont point baptisiez. II n'estoit ne
bon crestien ne bon sarazin" (cf. Le Voyage d'Outremer
de Bertrandon de la Broquiere, ed. Ch. Schefer, Paris
1892, 90-1). Mir Ahmad was succeeded by Ibrahim
Beg (819-830/1416-27). The beginning of his reign is
put by some, e.g. Mehmed Niizhet Bey, as early as
810, while its end is put in 819. Ibrahim Beg was
deposed before his death (831) by his brother clzz al-
Dln Hamza-Beg, who reigned from 830. He was suc-
ceeded by another brother Mehmed Beg and the lat-
ter's brother CA1T, who seem to have reigned jointly.
The ensuing years are obscure, and we only know that
Ibrahim's son Dawud fell in 885/1480 in a battle in
the vicinity of Diyarbakr. His body was brought to
Aleppo and buried there. The history of the Ramadan
Oghullari now becomes a little better known. His son
and successor, Ghars al-Din Khalfl, known from a
number of inscriptions (cf. Max von Oppenheim and
Max van Berchem, Inschriften aus Syrien, Mesopotamien
undKleinasien, Leipzig 1909, 109-10, nos. 141-5 of the
years 898, 900, 906, 913) ruled for 34 years with his
brother Mahmud Beg and died in battle in 916/1510.
The date of his death (beginning of Djumada I
916/beginning of August 1510) is known with certain-
ty from his epitaph in Adana, in von Oppenheim and
van Berchem (op. cit., 110, no. 145). His son Piri
Mehmed Pasha, who appears as ruling from 916-
76/1510-68), distinguished himself as an Ottoman
vassal, fighting against the rebels of Ic'-eli (Anatolia;
cf. J. von Hammer, GOR, iii, 71) in Shacban
934/May 1528 as well as in the civil war between the
princes Bayezid and Sellm at Konya (May 1559; cf.
von Hammer, GOR, iii, 368 ff.). He died in 972/1568
in his capital Adana. He had an equal command of
Persian and Turkish and composed a diwdn. His son
DerwTsh Beg, who had been mutesarrif of Tarsus in his
father's life-time became after his death governor
(wall) of Adana but died young in 986/1578. He was
succeeded by his eldest brother Ibrahim Beg, who had
previously been sanajak beyl of cAyntab. He acted as
governor at his father's capital till his death in
994/1586 or 997/1589. His son Mehmed and the lat-
ter's son Pir Mansur seemed to have retained some
power until 1017/1608-9.
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